“You are keeping your focus on redefining, re-imagining God. Good…You are certainly on target” Eugene Peterson

The Passion of the Christ 

The Cross


Countless books have been written about the cross of Jesus in order to derive meaning from it, to understand it in a way that makes sense to us. Most of these books have to do with the premise that, apart from the cross, God is unable to forgive us: everyone is cut off from God, God cannot look upon sin, God does not hear sinners, and the cross affords the only way for us to re-establish a relationship with God.  The emphasis is often on us, and the human reaction to the cross.  How will we decide?  Will we “believe” and accept the cross, this action of God, the only means by which we can be re-connected to God?  If we do, the protocol next is to “decide” for Christ.  Those who do this are thereby “saved”, and those who refuse to do so are “lost.”  The point of crisis in the cross of Jesus, then, becomes about us and our reaction to it.  But is this where the emphasis should be?  Such emphasis has led to other sub-meanings of the cross.  A common one is called, “atonement theology”, the idea that God cannot forgive “sin” apart from blood.  This idea was known among the earliest of Christian believers: “And almost all things are by the law purged with blood; and without shedding of blood is no remission” (Hebrews (:22). 

The Cross as “Good News”


“Very different is the good news Jesus brings us from certain prevalent representations of the gospel, founded on the pagan notion that suffering is an offset for sin. This mistaken gospel—indeed, no gospel at all—culminates in the nonsensical assertion that the suffering of an innocent man, just because he is innocent—perfect—is a satisfaction to the holy Father for the evil deed of his children.


“As a theory concerning the atonement, nothing could be worse—either intellectually, morally, or spiritually.  Announced as the gospel itself, as the good news of the kingdom of heaven, the idea is as monstrous as any Chinese dragon.  Such a so-called gospel is no gospel, no matter how good men of certain development accept it as God-sent.  It is evil news, dwarfing, enslaving, maddening—news to the child-heart of the dreariest damnation” (George MacDonald, The Hope of the Gospel, “The Heirs of Heaven and Earth”).


“He loved us and sent his son to be the propitiation for our sins” (1 John 4:10).

What comes to mind on hearing the word “propitiation”?  To many, the image of Jesus as scapegoat, Jesus as lighting rod—comes to mind.  But this is not the meaning of the word.  “Propitiate” means to “gain or regain the favor of; appease.”  Some would argue that Jesus won us the favor of the Father; that something in the action of the cross “changed God’s mind” vis-à-vis our human status in his eyes in relationship to himself.  Because of the cross, the Father can now bear to look upon us.  But is this what the verse means? Could the cross of Christ have another more profound meaning?  Some have suggested so and represent a minority voice on the matter. These have suggested that the cross of Christ is really more about God than about us.


“The bread that I shall give is my flesh for the life of the world,” said the Johannine Jesus. We do not have to adopt a the​ology of substitution—the theory that God required a spotless human victim to make up for human sin—to make sense of the crucifixion. Such a theory, it seems to me, is a remnant of pre​historic paganism and its belief in cruel divinities who de​manded blood sacrifice. But Jesus’ suffering body is surely his ultimate gift, for it is his final act of sympathy with us. From all ages, human suffering has been the stumbling block that no life can avoid and that no philosophy has been able to comprehend. In the Hebrew Bible’s Book of Job, God refuses to explain why good people must suffer. In the New Testament, he still does not explain, but he gives us a new story that contains the first glim​mer of encouragement, the only hint of an explanation, that heaven has ever deigned to offer earth: ‘I will suffer with you.’”—Thomas Cahill, The Desire of the Everlasting Hills

The cross was given, I suggest, that we humans might be appeased in our outlook on God—that in God, there is something worth loving!  Jesus was sent that we might gain a favorable outlook on God.  Our “sins” represent our shabby defenses that we have erected to protect us from our foul images of God.  These are removed as we come to understand the heart of God as revealed in the meaning of the cross.

The life and teaching of Jesus are, most profoundly, implicit; that is, the nature, personality and demeanor of Jesus make him to us, first, savior, brother and friend. Only with this solid foundation of personal relationship is he able then to be our teacher.  Jesus came to reveal the Father (John 1:18). Not simply that there existed such a one; but in addition, His nature and true character.  This fact is even more profound than that he came to take away the sin of the world.
  Indeed, the “cross of Christ” makes little sense except within the broader context of the “heart of the Father.”  Without a deep understanding of the nature and personality of God, many harmful deductions regarding the ultimate sacrifice of Jesus have arisen over the centuries.  Such deductions include a view of Jesus as “martyr” and “scapegoat”.  No, Jesus did not suffer and die on the cross to provide us with a cosmic sense of human shame and guilt.  And he did not undertake his sacrifice to shield us from a “wrathful” Father.
  This is the intimidating, threatening, and centuries-old claim of conventional Christianity.  A fraud so well conceived that it has prevented millions of honest people from entering into a loving relationship with the Creator. 

The unique, selfless act of Jesus was provided for us in order to induce love and adoration from even the worst “sinner.”  It will be the eventual, universal understanding of the “sacrifice of Christ” that will produce a full returning of each prodigal child of God.  A full “return” and “reuniting” of the family of God.
  “Every knee shall bow, every tongue shall confess…” (Romans 14:11).  God “has made everything beautiful in his time” (Ecclesiastes 3:11).

The “Why” of the Cross

“My God, My God, Why Have You Forsaken Me?”—Jesus  

Never has a more important question been asked.  There is nothing magical about the blood of Jesus.  The Father is not “appeased” because of his shed blood.
 The broken body is no religious charm, satisfying a “just” God.  The meanings of the precious symbols of the body and blood of Jesus run far deeper!

As everything in Jesus’ life represented the true nature of the Father, so did everything in his death.  Only by dying can we have “life.”
  Jesus lived out this vital salvation paradigm in a dramatic way, showing that God is no mere “intellectualizer”, but was willing to enter his own story and live it—and then “die” it!
  Notice what happened on the cross.  Jesus made the point that all are forgiven, regardless of any repentance (“Father, forgive them…”).  While enduring indescribable pain, Jesus in his love for his mother, made provision for her (“Woman, behold your son”.  Then to John, “Behold your mother”).

It took a long while before it dawned on anyone that this was no mere “substitutionary” offering.  The highest revelations of grace we have in the early Christian sacred literature were written by St. Paul.  He came to realize that God was in Christ, “reconciling the world to himself” and that God was “no longer counting trespasses against anyone” (if he ever was, 2 Corinthians 5:19).  What good news!  What cause to love and rejoice in God!

The fact of the Father’s “forsaking” of the Son, the Son’s question, “Why”—expresses the heart of God as in no other way.  There is great mystery in this and I don’t claim to understand all that it represents.  But some things can be known.  Jesus’ question of “why?” draws our attention.  What are we to think?  How are we to feel?

Jesus asks the question during his deepest agony.  Yet Jesus knew the good nature of our Father, and he knew, no matter what, things must take the divine course for good. Jesus’ intense focus on the good nature of the Father led him through the awful process until he was able to say, “It is finished.” 
 

“Jesus experienced the extreme of dereliction.  Pronouncing on the cross the first words of the psalm, ‘My God, my God, why have you deserted me?’ Jesus wants to express the meaning of the whole psalm (Psalm 22).  But how can we fail to see that this psalmody of Jesus on the cross is the expression, once more, of a temptation overcome, of a despair outrun?  Faith, trust, hope are not natural to humanity: religion, law, sentence, are.  But to reveal, in the very heart of failure and at the hour of death, amid human clamor and the silence of God, that God is Love, is that not the true, intense and free acknowledging of God? And is it not a turning of the back, in manner more victorious than any other, on the temptation of unbelief?  Evil, wretchedness and failure are, in effect, the first grounds of unbelief and this is understandable: how can one not cure God and despair when evil is there—period—and heaven seems empty?   Jesus overcame this temptation”—Jean Francois Six 

Jesus had asked his disciples to partake of the symbols of his body and blood “in remembrance of me.”  That is, in the remembrance of his nature and character as God gave witness to it: “And the Word became flesh and dwelt among us, and we beheld his glory as of the only begotten of the Father, full of grace and truth” (John 1:14). As Christians partake of these symbols today, the crucial question is: Do we understand the nature of God as it is summed up in justice, mercy and humility? (Micah 6:8) The centerpiece, of course, is love: and God is love. If we do not as yet understand this, we end up taking the symbols in “an unworthy” manner, failing to appreciate God’s heart in the matter.

Is God Entirely Guiltless?


A simple syllogism is helpful at this point:

Major Premise: God is both fully good and fully sovereign over all.

Minor Premise: Evil was allowed by God to “happen” within the creation of God.

Conclusion:  God is fully responsible for evil and all of its vile effects.


Jack Miles, in Christ, A Crisis in the Life of God expresses it this way:


“The French say: To understand everything is to forgive everything.  Every perpetrator was first a victim.  Behind every crime stretches a millennial history of earlier crimes, each in its way an extenuating circumstance. But to whom does this infinite regression lead in the end if not to God?  The guilt of God is certainly not a Christian dogma, and yet it is an emotionally inescapable implication of the Christian myth, visible and audible in countless works of Christian art.  The pathos of those artistic enactments—those masses and oratorios, passion plays and memorial liturgies, and above all those paintings and sculptures in which the unspeakable is left unspoken—is inseparable from the premise that God is inflicting this pain upon himself for a reason. ‘The real reason’, as Albert Camus wrote in his haunting novel The Fall, ‘is that he himself knew he was not altogether innocent.’” 

Divine “Satisfaction”—The Cross of Christ Brings Resolution to the Problem of Evil


“Does it not follow that, when we use such a word as “satisfaction” in connection with the blood of Christ, we do not think of meeting with compensation a mere law formulated or formulable, however holy—far less a divine fury; but of meeting, confessing, justifying a God of holy love with a love equally holy from the side of sinful man? God is met with a love equally holy—a love, therefore, not rendered by sinful man, but by a function of His own love in man; and rendered not by way of compromising the case by some pact, judicial or ritual; but so that the Holy Father comes to rest with infinite moral complacency in the personal achievement of the Holy Son, evermore saying, ‘This is my beloved Son, in whom I am well pleased.’ Father and Son dwell in each other in mutual personal satisfaction, full and joyful, evermore delighting in each other, and saying each to the other, ‘Holy, Holy, Holy, Heaven and earth are full of Thy glory..’” (P.T. Forsyth).

Something must be done with the problem of evil.  The cross is God’s idea, and somewhere within its deep meaning, God deals once and for all with evil. In the sufferings and sacrifice of Jesus, God brings to himself, satisfaction. “He shall see of the travail of his soul, and shall be satisfied”
 (Isaiah 53:11).  God is ultimately responsible for evil and all its vile effects:  

“The world is a great crime, and someone must be made to pay for it.  Mythologically read, the New Testament is the story of how someone, the right someone, does pay for it.  The ultimately responsible party accepts his responsibility. And once he had paid the price, who else need be blamed, who else need be punished? The same act that exposes all authority as provisional renders all revenge superfluous. And because the death of God does this, it functions within the myth as not just another death but a redemptive death, one that saves us from the violence that we might otherwise feel justified in inflicting on one another.  God must die, yes, but he will rise, and at his empty tomb, where none is king, all may be forgiven and may submit to one another. Thus does the kingdom come.  Thus does the Lamb of God take away the sin of the world (Jack Miles, Christ, A Crisis in the Life of God)

But we have “granted God blanket immunity and then bowdlerized his testimony lest he incriminate himself” (Miles).  We have become so enchanted with the notion of “free will”, clung so rigidly to our narcissistic idea of human culpability, we do not allow for the fact that “God writes straight with crooked lines.”  In our rush to excuse God and indict ourselves, we have not left room in the great meaning of the cross to allow for the fact that God might be doing something far greater than we have imagined!

The cross is the expression of God entering into his own story, meeting the terms of justice for the divine responsibility of letting evil loose within the universe.  We flatter ourselves when we think, “It didn’t have to happen this way: we could have chosen correctly.”  Not one person who has experienced the plague of ones own heart could possibly sympathize with this position.  

A Universal Meaning of the Cross of Christ 

Paul saw deeply into the meaning of the cross. It represented to him the greatest revelation yet of the heart of God. Paul did not consider Christ a martyr, as if Jesus were saying, "See? Look what you made me do because of your sin," hence, launching a global guilt trip for all time. Nor did Paul view the cross as the lightening rod of God's wrath, as if it were a means of "calming God down." Paul saw this in a much deeper way. Among other things, the cross helps us to see our "dependent" condition. Healthy dependence exists within healthy community. Also, it shows God's heart toward us and his harmless character. God "owns" his own truth; that is, he does not merely intellectualize about the great human need for redemption. He can fully empathize with us because God has been here among us. He was willing to learn through experience that he could better serve us with "first hand" and not "second hand" religion. The Cross of Christ is a great blessing for all. It is efficacious to all, regardless of one's belief in it, or acceptance of, it. It requires nothing, not even "belief" for it to be a blessing (thought the more we believe it, the more we are blest). The cross is the means by which the Great Spirit has chosen to restore all the living to their rightful place in the family of God. All are blessed and benefited apart from their knowledge or acceptance of it. The final, universal understanding of this divine action will eventually elicit love from all in the human family, but only in "due time" (1 Tim. 2:6), or as the writer of Ecclesiastes put it: God "has made everything beautiful in its time" (Eccl. 3:11). 

“Accepting Christ”


There are few things more spiritually abusive than the Christian Church party line touting the need to “accept Jesus” (the act of suicide bombing in the name of God would be one of them). This abuse, expressed a little differently, is the proposed mandate to “surrender” to Jesus, “to accept him as ones Lord and savior.”  It is doubly abusive in that there is some truth to these terms.  But what does it mean to “accept Jesus” and to “surrender” to him?


It is helpful to consider the meaning of authentic surrender.  Valid surrender can only be to love, and that, never by coercion.  To threaten the “unsaved” with dire warnings about “hell”, often a tactic of the fundamentalist part of the Christian Church, is not only abusive, but hardens “unbelievers” against such a decision.  One can no more successfully submit to God in this way than a bride can successfully submit to her husband within the demands of a forced marriage.  It can only lead to disappointment and resentment.  Such submission is always based on “power” and not love.  Forced obeisance is based on dark power
.  One cannot authentically surrender to dark “power”, only to the power of light—which is love.


The “power” of the light, in contrast to the projected dark power of religious exclusivism,(and its demands and the mean consequences for those who refuse it) is the irresistible love of God.  To the degree that one “sees” God as God is—to this degree one naturally surrenders ones will to that God.  Since many teachings of the Christian Church paint a picture of a monstrous God
, there are very few of us at this time who are able to submit to any divine authority.  And as we have seen, those who do submit often do so on the wrong line, and are probably no closer to “God” than any honest agnostic or atheist.

Forgiving God


“Accepting Jesus” by volition, out of love, is among other things, to forgive God.  God is responsible for and sovereign over all, both good and evil.  God has allowed evil within his creation, over which he is fully sovereign.  Therefore God is responsible for all its dire consequences, and is bound by His Name to restore all to balance.  We can no longer deify “free will” as a power greater than God and his power to manipulate it.


The passion of the Christ is, ultimately, self-inflicted.  That is, for a greater purpose and good, God has chosen to do it this way. The one true and wonderful God has ordained that all should suffer and die, including himself.  This most certainly has served to break the heart of God, for he cannot ever be compassionless about our suffering. Further, God experiences through Jesus what it means to suffer as a perfect being.  It has less to do with “justice” and more to do with God’s newfound ability to empathize with us at a deeper, human level.  Would God ask each of us to suffer and die and remain himself aloof? God is no “intellectualizer” but “puts his money where his mouth is”.


If we view the Passion of the Christ as all about “atonement”, a just calculation made by a calculating God, then we are inevitably made to feel guilty and angry, locking us into further unbelief.  But if we see the Passion of the Christ about God “taking care of business” and “cleaning up his side of the street”, we are led into a wonderful romance with God. Finally! A God worth believing in! Finally, our hard hearts can break, leading to integration and the fulfillment of our deepest need: to worship and adore our God with whom we all must eventually have to do! (See Ephesians 2)

The Passion of God as Experienced in “Eucharist”


“Do this in remembrance of me”—Jesus


The passion of the Christ becomes our passion as we celebrate the Christian sacrament of “communion.”  It is no mere ritual that touts us as “insiders”—the exclusive people of God.  Everyone, from any spiritual tradition, may enter more fully into the pathos of God by observing this sacrament. One need not abandon ones spiritual tradition in order to “take communion.” Observance need only reflect ones spiritual understanding to die to injustice and pride in order to live a new life of mercy, compassion, forgiveness and acceptance of all people.  To take communion in an “unworthy manner” most profoundly is to take the symbols of voluntary death and resurrection oblivious to the heart of God, oblivious to the need for personal death and resurrection.

Jesus radically subverts “covenant” theology (“covenant”, meaning deal-making between two parties) with his “body” theology.  A “body”, as St. Paul observed, is one entity, sensitive to all other parts of the body.  The “good news” is also about our human “oneness” in God, through Christ. Beyond deal-making and religious exclusivism, the simple gospel involves how we treat one another, and how we “image” God “together.”

The Passion of the Christ:  His Heart for Holy Community


“He shall see of the travail of his soul, and shall be satisfied: by his knowledge shall my righteous servant justify many; for he shall bear their iniquities. Therefore will I divide him a portion with the great, and he shall divide the spoil with the strong; because he hath poured out his soul unto death: and he was numbered with the transgressors; and he bare the sin of many, and made intercession for the transgressors” (Isaiah 53:11).


The furthest reach of love, the deepest human, loving connection experienced, is realized in mutual forgiveness.  We learn to subordinate our personal demands for justice to the higher calling of forgiveness and a more deeply realized love.  And so it is with God.  Our deepest love for God is realized in our ability to forgive Him.  He forgives us, we forgive Him.  We forgive Him for introducing evil into his creation; He forgives us for all the evil we have perpetuated against Him and against one another.  Indeed, God has so ordered that, in order to fully love Him, we must fully forgive him, even as we forgive one another. Hence, God Himself enters into our personal stories as the supreme object and expression of our love, as he could in no other way.


Oh, you disciples!  You think that anyone who does not accept Jesus is going straight to hell…Christ said, “Just remember whose children you are, namely, children of the Holy Spirit, a spirit of peace…Peter in the Garden forgot that and Christ told him to put up his sword…We are not to be like James and John, wishing vengeance to descend upon the godless and tyrants.  In that case, we are murderers…Christ does not need our fighting…we are to…leave vengeance to the Lord, Otherwise we have a bad spirit” (Martin Luther).


When Jesus set his face toward Jerusalem, he wasn’t making some theological statement about the primacy of Jerusalem, or declaring all Gentiles wrong, or narrowing God’s love to the several thousand who resided there.  Leaving the relative safety of the countryside for the assured hostility of the temple cult was an act of bravery.  This was love…This was self-sacrifice…This was opening his arms wide, not segmenting humanity into worthy and unworthy.

Every day I read dispatches from the trenches where Christians make holy war on each other and on non-believers.  I see Baptists haughtily segmenting each other into right kind and wrong kind.  I see Episcopalians…bickering over the Bishop of New Hampshire.  I see Methodists, Presbyterians and Lutherans dreading their own conventions…I see Roman Catholics resorting once again to excommunication…I see political handlers maneuvering their candidates into volter-pleasing postures on hot-button religious issues.

Meanwhile, Jesus sets his face toward Jerusalem.  Not to declare one brand of Baptists correct, but on behalf of all Baptists.  Not to declare a sexuality preference, but with love for all whom God has made.  Not to grind partisans into dry dust on convention floors, but to give living water to all.  Not to reward the wise or powerful, but to serve the weak.  Not to score political points against anyone—conservative or liberal, Jew or Gentile, Samaritan or Jerusalemite—but to declare God’s favor for all.  Not to provide fodder for hypocritical politicians, or for earnest church-builders, but to give his life for everyone.

When his disciples begged him to rain hellfire on the surly Samaritans, Jesus rebuked them for thinking he was that kind of Messiah (Tom Ehrich, On A Journey Meditation).

Official Religion Verses The Character of God


"Oh, mighty, true church of all churches...church under starry roof...church where not a mark is to be seen of human hand! This was the church of God's building, the only fitting type of a yet greater, a yet holier church, whose stars are the burning eyes of self-forgetting love, whose worship is a ceaseless ministration of self-forgetting deeds--the one real ideal church, the body of the living God, built of the hearts and souls of men and women out of every nation and every creed, through all time and over all the world, redeemed alike from Judaism, paganism, and all the false Christianities that darken and dishonor the true..." Selection from The Laird's Inheritance, George MacDonald

Much of organized religion presents distorted images of deity.  “Blest are those who overcome” such images.


“And those who know Your name (nature and character) will put their trust in You” (Psalm 9:10).


And not until.

*******
Benediction

Joyful, joyful, we adore Thee!, God of glory, Lord of love;
Hearts unfold like flowers before Thee, opening to the sun above.
Melt the clouds of sin and sadness; drive the dark of doubt away;
Giver of immortal gladness, fill us with the light of day!

All Thy works with joy surround Thee, earth and heaven reflect Thy rays,
Stars and angels sing around Thee, center of unbroken praise.
Field and forest, vale and mountain, flowery meadow, flashing sea,
Singing bird and flowing fountain call us to rejoice in Thee.

Thou art giving and forgiving, ever blessing, ever blessed,
Wellspring of the joy of living, ocean depth of happy rest!
Thou our Father, Christ our Brother, all who live in love are Thine;
Teach us how to love each other, lift us to the joy divine.

Mortals, join the happy chorus, which the morning stars began;
Father love is reigning o’er us, brother love binds man to man.
Ever singing, march we onward, victors in the midst of strife,
Joyful music leads us Sunward in the triumph song of life.

*****

� By revealing the true nature and personality of the Father, Jesus introduces—finally!—a God worth believing in! Only as one imagines God as God is, can the blight of sin be removed from the character. We have it on good authority—the character of God: all inevitably experience the process, in this life or the next, and hence is God able to take away the sin of the world.


� If the “Martyr/Scapegoat models are all there are to the cross, the story of the prodigal son, as the Christian Bible tells it, could not be told.  Rather, it would need to be told representing a father standing, with folded arms, waiting for the son to fully arrive.  The son would make his amends.  But the father could do nothing until he sacrificed his older son, and only then could he consider the forgiveness of the younger; that is, if the younger son “repented”. How much more reflective of the father’s heart is the story of Luke 15!  The father runs out to meet his son and embraces him, accepts him on the spot.  When the son starts his speech, saying the right words that he assumes his father wants to hear, there is no sign of real repentance. But that makes no difference to the father, who blesses the wayward son with a lavish feast in spite of his foolish behavior and lack of true repentance. The story presents a glimpse of the heart of God, a heart of pure love and grace, regardless of our “decision” to accept God or not. Indeed, it is the relentless and inexorable work of Love that finally wins all souls back into the family of God.


� In the parable of the lost sheep, ninety-nine had been found.  Only one was lost.  The picture is one of Jesus seeking, finding and carrying that single sheep back to the fold—all were now found. Could a more touching story of the heart of God be told?


� And yet the “Doctrine of Original Sin” developed by Augustine argues just this, and he no doubt got the bloodletting idea from the writer to the Hebrews: “Where there is no shedding of blood, there is no remission” (See Hebrews 9:16-22).  The Old Testament is replete with the idea of blood appeasement, reflecting the writer’s primitive view of God.  But just because all the pagan gods demanded blood sacrifice, it doesn’t necessarily follow that the true God ever did.


� Used figuratively, the idea that life can only come through death is a common belief within the world’s spiritual traditions, a vital and unifying concept indeed.


� Why should this seem strange?  God has created billions of lives intending that each should experience life, death and new life.  Isn’t it then natural to believe that God wanted to experience the same?  It is on this basis that the soul of each person may enter into the deepest relationship with God: shared life, shared death, and finally, shared Life.  To die in order to live: notice how innocuous this gospel of death and resurrection is! It can be understood and embraced by all—Christian and non-Christian alike.


� But we are not altogether off the hook.  Our “sin”—destructive and unloving behavior toward each other—takes its toll upon us, in this life, on this earth. “Heaven is in great shape; earth is where the problems are” (Dominic Crossen). It is here that we should seek the solutions. However, it is possible that full resolution may not happen until the next life, in what has been called the “judgment.”  Judgment is a much larger word than “verdict” or “sentence.” We tend to limit the scope of judgment, reducing it to nothing more than a final verdict. But judgment is a process (“Judgment is now on the household of faith”) and no doubt will continue into the next life.


� The essence and meaning of this divine transaction between Father and Son was earlier expressed in the words of Job: “Though he slay me, yet will I trust in him.” Such was the power of their relationship.


� This logic defeats the scary proposition of Dualism: “The view that two opposing forces in the universe are locked in struggle with each other for its control. The ancient religions of Zoroaster and Mani posited two coeternal principles, darkness and light. A modern variant of this theory is set forth by process theology which holds that God is limited by the evolving universe, caught in a struggle with forces over against His control” (Timothy George). Much of Christianity perpetuates dualism in its presentation of two groups of people, the “saved” and the “unsaved”; i.e. God may be providential in the lives of Christians, but in relation to those of other spiritual traditions, or no tradition all?—never! In response to this fearful position, some theologians have attempted to devise a theodicy, a rational justification of God’s providential rule, in response to the problem of evil. Theodicy is the branch of theology that defends God's goodness and justice in the face of the existence of evil.





� Only in that every created being is eventually brought into full fellowship with God, could God be “satisfied”.


� C.S. Lewis observed that, “The opposite of love is not hate, it is power”


� Such are the doctrines of “eternal torment”, “limited atonement” and the “fewness doctrine”—the idea that only some are saved and the rest are forever lost.  Such teaching has produced an honest class of skeptical atheists and agnostics.  Job’s trials led him to the view that God is responsible for everyone and saves everyone: “I know that You can do everything, and that no purpose of Yours can be withheld from You” (Job 42:2).  God has revealed his “purpose” and Paul is quoted as saying that God “will have all men to be saved, and to come unto the knowledge of the truth (1 Tim. 2:4).  Who has the nerve to countermand this?            


� Words: � HYPERLINK "http://www.cyberhymnal.org/bio/v/a/n/vandyke_hj.htm" \t "_blank" �Hen�ry J. van Dyke�, 1907. Van Dyke wrote this hymn while stay�ing at the home of Har�ry A. Gar�field at Wil�liams Col�lege, Mass�a�chu�setts. It was first pub�lished in the Pres�by�ter�i�an Hymn�al in 1911. It al�so ap�pears in Po�ems of Hen�ry van Dyke, 1911. Music: “Hymn to Joy,” from the 9th Sym�pho�ny of � HYPERLINK "http://www.cyberhymnal.org/bio/b/e/e/beethoven_l.htm" \t "_blank" �Lud�wig van Beet�ho�ven�; adapt�ed by � HYPERLINK "http://www.cyberhymnal.org/bio/h/o/d/hodges_e.htm" \t "_blank" �Ed�ward Hodg�es�, 1824
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