The Lord’s Prayer

Note:  Many consider the “Lord’s Prayer” an “outline” prayer. In this sense it has Jesus saying to his followers, not “Pray this”; but more like, “Pray thus….”  

The following essay is given to help people mine the rich meanings of Jesus’ prayer and enable them to pray it with even greater detail.
“Our Father…” 

“Our”  

Jesus immediately identifies with humanity.  He doesn’t reveal only “your” Father, but rather, “My Father and your Father, and My God, and your God” (John 20:17).  Jesus morally identifies with every human being, all the living and the dead, and all those who will live. This must be—because Jesus is that true Light who “gives light to every person who comes into the world” (John 1:9).

The natural tendency is to separate into two camps: the “saved” and the “unsaved”; the “righteous” and the “unrighteous”; the “in” and the “out”.  “Us and Them” thinking has no place in the kingdom of God.  “Our”—the first word of the “Lord’s prayer”—is an inclusive one and packed with hermeneutic meaning: God is “the savior of all men, especially of those who believe”.
 If we are thinking as God thinks, “Our” includes “all” people, even the “sinners” among us.


There is the other side of this coin.  We may be able to include everyone but ourselves in addressing God.  This is due to our sense of unworthiness.  We humans are creatures of extremes.  We tend to be either “grandiose” or “worm-like”.  The “our” in “our Father” pulls us back to center.  “Our” is all, is everybody—even our out-of-balance selves.  


A personal sense of irredeemable wickedness can in itself be a grandiose stance. We feel that we are so “bad” that the Father could not possibly hear us.  But notice the sense of inverted pride and control in such a statement.  We are still running the show.  It’s still up to us whether or not God hears us.  However, in reality, God is in control and he hears us anytime we pray.  We do not have to wait until we “feel” like he hears us.  It helps to know that God hears us, whatever emotional state we may be in.  


When praying “Our” Father, be sure to include yourself in it—no matter how sinful you may think you are.

“Father”  

Near or remote, for good or for bad, it makes no difference—we are immediately confronted with “Father” and whatever images that dredges up.  The fact remains: the heavenly Father is everybody’s Father, and he is responsible for everybody.  Jesus couldn’t wait to introduce “Father.” Not just that there is one, but more importantly, to reveal his true nature and character which had been thoroughly slandered from the beginning of history. Before creation there was “God”, but no Father.  This is a role that the Father adopts as his Son is revealed in creation.  

“Father,” or “Dad”—these are fighting words to many of us.  Few of us have had “converted” fathers who led us into a healthy vision of the heavenly Father. In the Lord’s Prayer, Jesus confronts the problem of our unregenerate human natures immediately by addressing “Father.”  If we are honest, this word should induce poverty in most of us.  Entrance into the kingdom begins with poverty and Jesus has come and cannot wait to make us blessedly poor. “Our Father.”  We are immediately forced to deal with the issue.  Once we confront “Father” we begin to “labor and (be) heavy laden” (Mat. 11:28).  Then we will come to Jesus and he “will give us rest.”  It is interesting to note that Jesus’ promise of comfort is given in the gospel of Matthew, written mainly to the Jews.  It is to the Jew first that Jesus came, and they held God up as a “power” figure—the ultimate in patriarchy.  But Jesus is redefining God as someone altogether different: “…I am gentle and lowly in heart…” (vs. 29).  “Father” is feared in patriarchal societies and this was true in Jewish culture.  Jesus knows the reaction “Father” will evoke.  It is true that the Father initiates the “choosing” process (John 6:44).  But it is also true that no one knows “the Father except the Son, and the one to whom the Son wills to reveal him” (Mat. 7:27).

When I first heard these words about the Fatherhood of God, at some deep level my heart uttered, “Oh God! Not another father!  When Jesus talks about “Father” he is encouraging me to face feelings of lost-ness and abandonment.  If I am to move ahead in my relationship with God, if I am to move on in this prayer and its correct meaning for me, first I must deal with “Father” or I will remain “stuck” on this point.  And I will pray the ensuing petitions in the wrong mood.

Our corrupt and “carnal” human natures ensure that everyone is to one degree or another naturally non-relational, isolated and self-contained.  We interact and communicate with each other via our “false selves”—public personas developed to defend against each other and to defend against our false impressions of God.  If there is a “hell,” it is right now, and we are living in the middle of it.

Satan appears as an angel of light—this is his persona, mask or “false self.”  In reality, he is the chief of wicked spirits, downright evil through and through, just as God designed him to be. What is implicit in the serpent’s dialogue with Adam and Eve in Genesis 3:1-6 is that he essentially misrepresents the nature of God.  Because of these misrepresentations, fig leaves were donned, not to defend against the real God but to defend against whom they now thought God was.  They did not need to defend in this way: Jesus is our defense and he was slain from the foundations of the world.  Theoretically, Adam and Eve (if we take this literally) could have appropriated the sacrifice at that time, but this is not God’s order and he did not grant them repentance.  He has planned that we should all go the long way around (some of us take a longer way than others do) and that means leaving the garden.
  The revealing of who God really is was postponed until the advent of Jesus, the Light, and the only way back to true understandings of the nature of God.

To many of us, at a deep level (maybe unconscious), “father” remains an icon for competition, power and illegitimate hierarchy. We must “grieve through” all the anger that we have for our human fathers as well as our heavenly Father.  He does not seem just, by our standards, and we must confront this and go on to “forgive” him.
 “Our Father” stands on the threshold of our hope: Jesus’ intimate relationship with the Father shows that the thing can work for us too.

Jesus begins to bridge the gap
 as he addresses “Our Father.”  But “transference” has happened—it’s no use denying this—our physical fathers have contaminated our vision of God, even the best of them. Jesus is encouraging us to confront the anger that we each have for God and grieve it through to acceptance.  The goal is to “accept” God and his true nature.  We can’t just leap over the anger and into the arms of the Father.  It doesn’t work this way.  We must confront all the anger we have for “Father” as is implicit in the story of the prodigal son and his brother.  These two represent the full range of this anger.
  The remainder of the Lord’s Prayer provides the outline by which God will accomplish this in each of us.

“… Who Art In Heaven…”


The world is a pretty awful place.  Hopes are dashed and the spirits of men are at best wounded and sometimes altogether dead to the things of God.  Jesus is presenting an alternative wisdom.  There is a different “Father” than we have been told.  He is radically different than all the false gods and idols in this world. This Father exists in an altogether different “place”, spiritually speaking.
  And Jesus says, I’ve come to tell you about an altogether different “heavenly Father.”  If our hearts cannot embrace the reality of this, if they condemn us because of distorted images of “father,” Jesus says, that’s all right, this Father “is greater than our hearts, and knows all things” (1 John 3:19).  Somehow the Spirit enables us even to “wait for” this hope itself (Galatians 5:5).  We wait for the hope that there is a completely new reality beyond this world, with relationships operating in a fully new way.  “Heaven” is not so much a place as it is a new, relationship-oriented way of life that can operate in the “now”
.  Jesus said, “I am the way, the Truth and the Life.” When Jesus speaks of a new kingdom, he is redefining what “community” means.

“…Hallowed be Your Name.”


Once outside the “Garden of Eden”, the true nature of God was lost to the world.  But over the centuries, glimpses of this nature were seen in the lives of those “vessels of honor” that God chose to reflect it.  For sure, various names of god were used and there has always been plenty of religion around.  But like the Wizard of Oz with his system of rope and pulleys used in order to contrive an exaggerated image of his actual size, these gods were phony and they all had contemptible natures.
 The devil was created to misrepresent the nature of God.  It takes God himself in the Person of Jesus in order to restore to us a healthy view of him.  “Hallowed be your name” is the heart-cry of Jesus and he will not be satisfied until every human creation of God hallows the name (resonates with the nature) of God.


The purpose of the true God, via Jesus and by the true gospel, is to restore to all an understanding of his true nature.  All of us have “caught” perverted pictures of God’s actual nature by the awful authority models in our lives. Again, many of us view the heavenly Father as we view our earthly one.  Maybe our physical father was remote and isolated.  It would then be natural to think of God the Father as the isolated, crowning apex of his own pyramidal-shaped kingdom: the unknown and unknowable God, as the Greeks saw it.


However, the facts are different.  Jesus not only revealed the Father, but also gave much more truth about the operations of the Spirit.  From these three we get the non-biblical word, Trinity. Trinity represents diversity working in perfect unity, setting the example for true community. But the devil misrepresents the roles of all three, attempting to fragment and hierarchacize them.  Failing this, he would have Christians attempting to “figure out” the Trinity.
  Some Christians miss completely this beautiful picture of diversity working in unity as they “rank” its various holy members.  And some reduce the Spirit to be simply a “power.” It was the heart of Jesus right out of the gate to re-institute the wonderful real understanding of who God is, starting with Father: “Hallowed be your name.”  The Father is not isolated.  He is distinctive, but can be more fully known within the context of community, as represented in Trinity. All the ensuing petitions of the “Lord’s Prayer” hinge on this premise.

“Thy Kingdom Come…”


You may as well say, “Your Community come…”


But how can our hearts pray for the powers of the kingdom to come when the kingdom is seen and felt as just another triangular power monolith, with unspeakable and dark power figures occupying the upper echelons?  How can we embrace a completely new kingdom referent when we have only experienced the “kingdoms of this world” with all their display of power and competition? The heavenly kingdom is only seen through the lens of the true nature of God.
  It is first revealed in the personality (opposite of persona) of Father’s Son, Jesus.  The kingdom of God comes in the power of the Spirit, a different kind of power than we are used to.  Its “power” is alien, threatening, and initially we want to kill it, because it seems to approach in weakness and vulnerability.  It’s only when we break our necks over some obstacle that we can “make room” for the powers of this kingdom—one that operates according to the Spirit and Nature of God.  And that nature is all about holy community.


The problem is that we interpret Jesus’ words with human notions and bias.  For example, take the word “kingdom.”  I lived within a church family that interpreted the words, “Thy kingdom come” to mean: pray that God would soon come to earth to beat the hell out of his enemies and set up a heavenly police state.  Morality can be legislated and, by god, it will be!  There was the initial romantic delusion that I might have had a part in all of this and I guess for a short time I actually wanted it to happen.  But one day I was confronted with a vision of myself as I really am and this took all the steam out of such a grandiose notion.  

In my highly dispensational church, there was this vision of a powerful kingdom to come not only to “kick butt” but also to show everyone how “right” the Law of God is, and incidentally, how right our church was all along.  There was something strangely intoxicating about this.  When I “ate” of this foolish philosophy, “it was as sweet as honey in my mouth.  But when I had eaten it, my stomach became bitter” (Rev. 10:10)
.  This may be Israel’s future experience too, as even now she eagerly anticipates her Lawgiver Messiah to come.  This would involve her going the very long way around and it may take a “thousand years” (whatever that means) of such a false hope for Israel to get this out of her system.
 But those who have Jesus as their Savior-Messiah hope in a very different “Thy kingdom come.”

“…Thy Will Be Done…”


For some reason it was important for me to first become enamored with the god of power, “forces” (KJ) or “fortresses” (NKJ) as Daniel 11:38 puts it.  The god of power projects on the world a value system that extols competition, self-containment and power.  Triangular in “shape,” power flows from its top, downward. The God of love has, by nature, nothing to do with the false “god of this world”.  A created servant of God, the devil can only carry out what he was programmed to do. Fundamental to his nature is the misuse of power.


Rome and the religious order of the Pharisees ruled over their individual spheres of power according to this god of fortresses.  As is true of all parties ruled by the god of this world, they were in natural antagonism with each other. But in spirit, there was not much difference between them. Actually, Rome was more tolerant in a worldly sort of way.  When we are caught up in this same spirit, we pray “thy will be done” in a certain outwardly focused, “fixing” manner.  When we receive a new Spirit, “thy will be done” becomes a cry of the heart and supplicates for personal regeneration. Lord, save me from myself!  It works from the inside out. Based on a spirit of equality, personal vulnerability and powerlessness, authentic serving work is accomplished. This is the true kingdom work that shuns esoteric elitism, integrates with the socially less fortunate, and serves them authentically.  This Spirit is seen in the servant-leadership of Jesus and all true Christians.  

“…On Earth as it is in Heaven.”


“…On Earth…”

Heaven and earth are in tension and represent two opposing spirits.  In the middle ages,  “Holy” Wars
 saw Christianity attempting to eradicate heathenism, when in fact both sides shared the same spirit—it was all on the “earth” side of things.  War is an obvious blunder, even to the unregenerate mind. But it takes the light of the Spirit shining on our “noble” human enterprises to fully expose them for what they are.  Oswald Chambers commented that our whole commerce-oriented culture is “a more or less gilded over system of murder.”  The gods of the land and their natures influence all that is going on upon the earth.

“…As it is in Heaven”

When Jesus came he represented a whole new order based on the nature of God and he redefined “community.”  Jesus’ personality and demeanor reflected a new Nature and it requires the internalization of that Nature through the Spirit for one to interpret the words of Jesus.  As we become aware of God’s Nature resonating within us, our requests become valid and according to the will of God.  For example, as the Spirit teaches us of the power of God’s sovereignty and the reach of his salvation (“Of the increase of his government and peace there shall be no end….” Isaiah 9:7), praise can replace panic in our prayers. As we understand that God “has made everything beautiful in its time” (Eccl. 3:11), we can comfortably “stand in the gap” as authentic intercessors.  That gap is the tension that exists between the “now” and the “not yet”—a St. John polarity (1 John 3:2). 

“Give us This Day…”


The idea of “one day at a time” didn’t originate with Alcoholics Anonymous, though the organization has seen the wisdom of it.
  Jesus put it this way: “Give your entire attention to what God is doing right now, and don’t get worked up about what may or may not happen tomorrow”.


Since we humans have a distorted sense of ownership,
 we maintain an unhealthy attachment to the things we “own.”  When they are threatened, we are threatened.  But what if the ethos of the human heart was changed and we viewed our possessions as “gifts on loan”?  Meister Eckhardt observed:


Embracing the ethos of the Kingdom of God is to detach accordingly from the things of this world.  “Speaking to the people, Jesus went on, ‘Take care! Protect yourself against the least bit of greed.  Life is not defined by what you have, even when you have a lot.’ Then Jesus told then the story of a greedy farmer:


“The farm of a certain rich man produced a terrific crop.  He talked to himself, ‘What can I do? My barn is not big enough for this harvest.’  Then he said, ‘Here’s what I’ll do: I’ll tear down my barns and build bigger ones.  Then I’ll gather in all my grain and goods, and I’ll say to myself, Self, you’ve done well!  You’ve got it made and can now retire.  Take it easy and have the time of your life!’


“Just then God showed up and said, ‘Fool! Tonight you die.  And your barnful of goods—who gets it?’


“That’s what happens when you fill your barn with Self and not with God.”

“Our Daily Bread…”


Jesus is the bread of life and if we are to partake of the divine nature, we will have to, in a sacramental way, eat of his flesh and drink of his blood.  An offensive figure, but not nearly as offensive as the idea that God should rule my life. Our knee-jerk reaction to “worldly,” perverted power figures can make the power and authority of God, offensive. But if those who know him are constantly defending God’s true character and nature, that God should rule the life becomes more palatable.  Many times, evangelical Christians come to “unbelievers” in the wrong spirit.  This may take the form of preaching or teaching a heretical doctrine such as the doctrine of hell
.  Another false gospel is the gospel of prosperity, or the gospel of morality.  Often, the “official” Christian Church has given unbelievers good reason to remain unbelieving.
 

But the true “bread of life” given to us, begins its descent with each new day at sunset, continues through the night as God induces and monitors all dreams,
 and it appears each morning in the form of fresh mercies.  When we ask for bread, we are asking for the “divine nature” that we may act and react to the day’s activities with the heart of God motivating.

“And Forgive Us Our Debts…”


In ancient Israel’s economy, pardon was extended upon repentance, which repentance had to be renewed with each infraction of the law (see 1 John 3:4, Isa. 33:8, Heb. 6:4-6).  If sin was not repented of in this earlier economy, dire consequences could ensue (as is the case of Ananias and Sapphira).  In Israel’s kingdom economy, a combination of faith and works was expected (James 2:24).  But higher revelations of grace were given to St. Paul the apostle, along with a separate ministry from the other twelve apostles. Now it is matter of faith “apart from the law” (Romans 3:21-22). In this present economy, as revealed by Paul, “when sin abounds, grace abounds much more” (Romans 5:20).

“It is finished.”  We are forever forgiven already.  We do not need to ask for forgiveness each time we sin, though it is desirable and beneficial for the soul to “confess” and make amends.  We need to ask for a measure of faith that will bring us into the realization of that unconditional forgiveness.  In this present dispensation of Grace, we ask for the ability to enjoy what has already been given to us.  

 “…As We Forgive Our Debtors.”


As God opens our hearts and gives us the ability to receive “a measure of faith” (Romans 12:3), as we are able to internalize the reality of infinite grace, we are then able to forgive all those who offend us.  There is a vital connection between our sense of being forgiven and our ability to forgive.  The lesson of the unmerciful servant (Mt. 18:21-35) is the awful consequence of not receiving something from God: such people continue to perpetrate—to act out in the normal unforgiving way.
  The unmerciful servant hadn’t really internalized, or “felt” the forgiveness of his debt, “…I will pay you all.”  Without an imparted sense of pure grace, it was not possible for him to forgive others.  Unconditional forgiveness has happened for all people, independent of our realization of it and our acceptance of it, leading to the salvation of all (1 Timothy 2:4). This is the message of the true gospel.  If we are focusing too much on the moral failures of others it is probably because we have not sensed that we are really forgiven.  Many of us in our legalism are still telling God, “I will pay you all.”  In this part of the prayer, Jesus is asking us to seek the sense of God’s forgiveness so that we can forgive others and that we may stop judging others (Romans 2:1).

“And Do Not Lead Us Into Temptation, but Deliver Us From the Evil One.”


Deliver us from dogmas, doctrines and definitions of God that slander his name.  

His ways might be “past finding out,” but of his character we may know. We don’t know how things will work out or turn out, but we can always finally bank on the true, good nature of God.  This part of the prayer encourages us to pray:  “Give us the ability to evaluate everything that happens through the lens of Your righteous and merciful character.”

“For Yours is the Kingdom and the Power and the Glory Forever. Amen.”


God’s kingdom encompasses all, the kingdom of the heavens and the kingdoms of this world.  We like to segment the two. Via the gospel, God would have the “living…know that the Most High rules in the kingdoms of men…He does according to his will in the army of heaven and among the inhabitants of the earth.  No one can restrain his hand or say to him, ‘what have you done?’” (Daniel 4:17, 35). 

Solomon also understood this:  “Consider the work of God; for who can make straight what he has made crooked?  In the day of prosperity be joyful, but in the day of adversity consider: surely God has appointed the one as well as the other…” (Eccl. 7: 13-14).

This present, evil world and all of its evil kingdoms are not simply replaced by a morally superior heavenly kingdom; that would be interim only and very short sighted.  They are transfigured, a far different matter. “The kingdoms of this world have become the kingdoms of our Lord and of his Christ, and he shall reign forever and ever” (Rev. 11:15).  This is the means by which God makes “everything beautiful in its time” (Eccl. 3:11).

Because of this we may ask in faith, all the above petitions.  

*****

� 1 Timothy 4:10.  “All” are saved, but believers in the Divine Nature “especially” enjoy that salvation.


� “You (God) turn man to destruction, and say, ‘Return, you children of men’” (Psalm 90:3). God is “all in all” and fully responsible for the evil he has allowed within his creation (“The darkness and the light are both alike to You”—Psalm 139:12b).  It then logically follows that God will make full restitution (universal salvation) within his creation. 


� See my essay, On Forgiving God.


� See Ephesians 2:14,15.


� See Henri Nouwen’s, The Return of the Prodigal Son


� Marcus Borg has observed that God is both immanent and transcendent; that is, he is in and around us, as well as being “greater than” and “other” than his creation. “Heaven” is not “up there” as in some physical place. “Heaven” is a quality state of mind and heart and can exist any “where”.


� The two major operative Christian words are “now” and “today.”


� See Eugene Peterson’s Leap Over A Wall, chapter 13. The Jebusites occupied Jerusalem before David’s conquest.  These heathen people presented grotesque demon-images at the gates of the walled city to scare people away.  These scary icons were all “bark” and no “bite” and easily fell to the faith of the God of David.


� Hosea prophesied that God would “take from her mouth the names of the Baals” (Hosea 2:17). Though applied first to Israel, the promise remains true for all:  God will restore a right image of himself to all people.  He accomplishes this by ridding us of false images of himself. This is the prime mission of the Church which is to “lift up” Jesus.


� See Acts 17:23.


� What we can figure out we can rule over, or be God over.  Therefore, legitimate worship of God involves a sense of mystery.


� Oswald Chambers noted: “The call of the sea is only heard by those who have the nature of the sea within”. See my essay, The Nature of God: Litmus Test for all Doctrine.


� This is an object lesson, not just for fundamentalist Christians but also for all religious fundamentalists.


� God has this habit of giving us the desires of our heart—for good or bad.  Conservatives might learn what lessons—elitists and moralists of every persuasion—if such a grand “millennial” experiment were to happen? 


� A true kingdom principle is: Attraction, not Promotion.  The Crusades, for example, epitomized Promotion.


� In AA it is sometimes heard, “When you have one foot in the past and one foot in the future, you end up pissing on the present.”


� The Message, Eugene Peterson.  The King James Version reads, “Sufficient unto the day is the evil thereof” (Matthew 6:34).


� “God claims Earth and everything in it, God claims World and all who live on it” (Ibid. Psa. 24:1).  “All souls are mine…” God says (Ezekiel 18:4).  Which brings up another interesting point: Though the “sinner” is outside of the will of God, he is not outside of His possession.  God will forever “own” that soul, and will accomplish his purpose for it.  This, in contrast to the heretical belief that God will abandon all souls that reject Him. 


� Ibid. Luke 12:15-21.


� This doctrine states that God started a creation he could not fully and successfully finish.  He goes on torture his enemies forever while expecting us to forgive ours—who could possibly surrender to a god with a personality like that?  It also raises the question: how many Christians, who believe God is capable of such monstrosity, have actually surrendered themselves to the divine nature? Jesus offers alterative wisdom:  His admonition to count the cost of material before building, to count your soldiers before entering battle, suggests that God himself has counted the cost, and would not commence a creation that he himself was not able or willing to fully and successfully finish.





� “The unbeliever may easily imagine a better God than the common theology of the country offers him” –George MacDonald


� I think that nightmares and other perverted dreams, if nothing else, serve to remind of us of our need for God’s Spirit (nature).


� We all act out in unhealthy ways in that none of us have a full “measure of faith”.





