A Grand Experiment (Draft: March 7, 2007)

Introduction: Who is the “God of this World”?


“In whom the god of this world hath blinded the minds of them which believe not, lest the light of the glorious gospel of Christ, who is the image of God, should shine unto them” (2 Corinthians 4.4)


In previous essays I’ve attempted to show the intrinsic character difference between the true God and the god whom St. Paul called, “the god of this world”—a “god” whose voice is heard in scripture and to whom the Gnostic Christians referred as the “lesser god.” This they did with good reason in that the voice of this god in scripture patently does not conform to the character-image we see plainly in Jesus.


Notice in the above scripture that it is God himself who blinds minds, not our selves and not our bad choices, though I believe that these help keep us in a state of hardness until God chooses to make Himself known in our lives. Scripture indicates that God allows Satan to harden us. This stands to reason, considering that God is inclusive and giving in nature and would not be frontline in such activity. For, “In Him there is light, and no darkness at all.”


Notice the dialogue between Satan and Jesus as they confronted each other in the wilderness:


“Again, the devil takes him up into an exceeding high mountain, and shows him all the kingdoms of the world, and the glory of them; And says to him, ‘All these things will I give you, if thou will fall down and worship me’”  (Matthew 4:8-9).


Notice that Jesus does not correct Satan as to his claim of legitimate lordship over the earth. 


In the first couple of chapters of the book of Job, further clarifications are made as to the distinctively different natures of the two gods, the supreme God over the universe, and the “god of this world.” The true God addresses Satan:

 “Have you considered my servant Job, that there is none like him in the earth, a perfect and an upright man, one that fears God, and avoids evil?” (Job 1:8).

Satan responds, “Yes, but with good reason!  You hedge him about and protect him from all evil. Let me have my way with him and it will be a different story!”

The story goes on to tell of God’s response to this.  Satan was allowed to afflict Job, within limits—boundaries set by God.  Notice, all the evil that befell Job was the result of Satan, not God.  The distinction is critical.  It is important to note here that God makes the distinction—as if to forewarn us not to lump Satan’s nature in with his own.  That the true God is fully sovereign over everything—including Satan—God takes ultimate responsibility for the consequences of Satan’s curses in the life of Job.  But he wants us to see that it is not within his own nature to do such things.  God uses Satan as his “minister” to carry things out in the life of Job—abhorrent to His own “divine nature”—that will produce a greater good for Job, but who is responsible for what is made very clear.  It is not possible for God to bring curses—he will not violate his own nature nor break his own law—for,

“ Such a high priest (Jesus) became us, who is holy, harmless, undefiled…” (Hebrews 7:26).

Understanding the two “voices” for the God in the Bible is very important. Often, when the title “the Lord” is used in Hebrew scripture, it refers to Satan.  The Spirit must interpret for us, which personality is speaking.  Just as fundamentalist Christians today claim the authority and voice of God in their agendas, so did the fundamentalists among the Bible authors.  The Spirit always “lifts up Jesus” and bears witness to his perfect nature within us.  Our spirits too, become sensitive to what God will and will not do.  To claim that it is within the nature of God to kill anyone, or in any way hurt them, conflicts with the statement in Hebrews that God is both harmless and undefiled. This understanding is critical in order to understand that which follows.

Story of a Son Rejected by His Father


There was a son who was raised by his father.  The father properly set down rules, regulations, limits and boundaries for the son.  This was all well and good. The problem was that the father was not “unconditional” in his love, acceptance and forgiveness. He drew a line, and told his son that if he ever crossed it, he was out and out for good. The son “complied”
 for a while, but eventually crossed the line. His father demanded justice and threw the son out, for good.


The son went on to struggle in life, became involved with the law and eventually ended in prison, where he died. His was a death sentence that originated with his father, and he never recovered.


Psychologists, looking at his case, would understand the son’s “victimization”. They would understand his “acting out” in negative ways as a result of his victimization, tracing the abuse back to the son’s father and his rigid standard of “justice”.  Though the son’s later “acting out” in destructive ways didn’t make his resultant behavior excusable, it made it explainable. Not having experienced unconditional love, acceptance and forgiveness led to an unfortunate chain of events ending in his death.

The Garden of Eden


It is evident in scripture that a son is not to bear the penalty of his father’s sin.
 And yet we are asked to believe in the Genesis account that all the children of Adam and Eve are cursed as a result of their parent’s “sin”. This claim comes with such terms as “the heredity of sin”, “original sin” and others. Such thinking is the basis of “atonement theology” which pictures mankind as cut off from God
, with the only way back to God through repentance and ones “acceptance” of Jesus”. What makes this theology particularly dangerous is that it contains some strands of truth.


The little story above is a paradigm of the Garden story, where “sin” precipitated permanent rejection by “the Lord” who drove Adam and Eve out of the garden and with no way to return.  Quite clearly we never see this behavior in the life of Jesus.  The story of the woman caught in adultery illustrates the point and fully subverts the Garden story.


Based on the Genesis ethos, the Pharisees were quick to judge and demand the consequences of a broken law. They represent the nature and personality of Satan, who first tempts us, then accuses us.  The demands of the law must be met.  No room for mercy or forgiveness. Jesus, on the other hand, representing a different nature and the voice of the true God, understood that “grace” must come before “truth” if there ever is to be any real repentance. Notice the story and the two approaches.


The Pharisaical demand for stoning represents the nature of the “god of this world”—the “Lord” we find represented in the garden story, who demanded justice, exile, separation.  However, in Jesus, we see both grace and truth represented:


“Neither do I condemn you.” In effect Jesus is saying: “I don’t care what you do, I will still love you, for my love and availability are unconditional.” This is Sophia wisdom—the female voice of God represented in Holy Spirit.  A voice that is always inclusive, always available.


But Jesus hastens to add, offering balance:


“Go and sin no more.” Here, Jesus after showing grace and thereby hope to the woman offers divine balance: “…but in another way, I do care what you do, so much so that I give you a program of recovery”.  This is the male voice of God, offering structure. Enter into a relationship with me (“Come unto me…”).  So in Jesus we sense the united personality of God, represented in both male and female images—merging into perfect “balance”. Balance is a character quality of God.  

The life of Jesus shows a God who forgives us before we repent and enables us to repent when we can’t seem to do so ourselves.  It shows a God who respects and acknowledges our God-likeness before we can detect the divine presence of Being within ourselves.  Jesus, when confronting the Pharisees in John 10:34-36, claimed that he was a Son of God. And further he quoted their scripture that states, “You are gods”, and thereby validated a connection between them and God himself.
 Buried beneath layers of defense and denial dwelt the life of God within them. If they had ears to hear, they could have heard a very nourishing and validating statement from Jesus.  Aren’t we all sons of God?


How Does God “Draw” Us and How Do We Come to Him?


“Come unto Me and I will give you rest”—Jesus 


As we see in the life of Job, God allows Satan to bring conditions in our lives, leading to our “powerlessness”, or “poverty of spirit.”  The “fallow ground” of our hearts must be cultivated, its hardness made soft. This is often accomplished by our trials and temptations initiated by Satan and allowed by God.


Coming to Jesus does not necessarily mean going to church. In fact, the official church often times presents a “god” that rejects us when we “cross the line”. This can produce a sense of alienation from the “God who comes”—the God who is with us and in us, even when we “sin” (act in destructive ways to ourselves and others). We never need to succumb to the ethos of Satan, which produces feelings of alienation from God.  When the church presents a god who punishes his enemies forever in “hell”, such alienation is inevitably produced, and is a stumbling block against right choices and real change.


Hence, the need for the true gospel of peace, the truly “good news”.  “Threat” theology can never be good news.  Such gives emphasis to us, our egos.  The true good news is about “God, God alone, and only God” (Barth). Critical to gospel is an understanding that “God” already exists within each person—at our deepest level—and the way we may each access the divine within us, surrender to it, enter relationship with it, and walk it out obediently in our relationships with God and others.


But “another gospel” has been presented by the mainstream, “official” church.  A premise of it states that all are now separated from God, alienated. If we choose to “repent” sincerely enough, God will forgive us and empower us to be better people.  However, if we do not hear this call, or if we do not respond correctly to the call if heard, we will go to “Hell” as an enemy of God, to be punished forever. How this message could ever be considered “good news” is beyond me.  Such a perverted gospel is founded on a view of God as often appears in the “Old Testament”—a god who is angry, aloof and unavailable unless certain conditions are met. No wonder Jesus called teachers of the Old Testament, “thieves and robbers.”


So coming to God involves abandoning old images of himself, and embracing new ones—all revealing his beautiful nature and character and his sure power to redeem all of his creation.

Thieves and Robbers


“All that ever came before me are thieves and robbers: but the sheep did not hear them” (John 10:8).


Oh, Jesus couldn’t have meant that! All? All the prophets and sages of Israel? Yes, he did mean that.  His choice of the words, “thieves and robbers,” was intentional. He realized that before himself, every other religious leader had, to a greater or lesser degree, robbed people of a right image of “God” and his true nature.  And thieves and robbers we shall all remain until we learn to imagine God differently.


Most of the Old Testament prophet and priest examples are those reflecting people with steely, judgmental hearts, projecting their foul images of God onto the people.
 This kept them in hardness of heart and the inability to truly repent.  At best, any responses to such a call to repentance induced compliance, not true obedience. This represents the “hardness” to which St. Paul referred in his epistle to the Romans. God has committed everyone to disobedience, that in “due time” he might have mercy on all. It is God’s mercy and timing that hardens and softens hearts, and only then may we choose correctly. But all shall know God, eventually, for his calling is “irrevocable” (Romans 11:29).


Consider the ways that God was misrepresented in the Old Testament. Remember, it was “the god of this world”, his prophets, his sacrificial system, his temple that assured the people’s awful image of “God.” Oh how Moses
 must have loved to picture a powerful “holy” God that thundered from Mt. Sinai while scaring the people half to death!  It is little wonder the people attempted to numb themselves from such an image by engaging in gluttonous and sensual behavior. Today, we all have our unique ways of defending from abusive images of “God.”

 The true God never instituted the sacrificial system
, nor did he desire a temple, with its illegitimate hierarchy. Power priests sacrificed animals, insisted that men, gentiles and women be segregated into their own areas of the temple. The religious ethos of Israel was one of judgment. Yet Jesus claims to judge no one.
  St. Paul in his wonderful trek out of the fundamentalism of the day to new and healthy images of God finally concluded, “I don’t judge anyone, not even myself.”

The book of Job shows us that it was not the true God that flooded the earth in the days of Noah, but the “god of this world.” For God does not destroy. It took a while for Abraham to hear the true voice of God, duped before into believing it was “the Lord” who commanded him to murder his son. Samuel
, a bloody man even by Old Testament standards, couldn’t wait to record the slaughter of Uzzah for touching the ark of God. Thinking he did God service, Samuel hacked into pieces King Agag of the Amalekites. Fundamentalists always love to speak of the righteousness of God, the vengeance of God. It is the same religious ethos that drives fundamentalists today in their us and them, “Left Behind” thinking.


This is not to say that God had not called and softened of hearts, some in Israel. Surely the life of David shows a struggle between the old and the new ways of seeing “God.” Sometimes full of judgment, at other times he was full of mercy. Nathan the prophet showed signs of the impress of God upon his heart. Esther, and many other women of the Bible seem to have received this irrevocable calling of God, and displayed it with their own natures and obedience. The Psalmists overflow with their inspired visions of God, often subverting the dim views of deity often projected by the Bible’s fundamentalist writers. For example: “The Lord reigns; let the earth rejoice!” (Psalm 97:1).  Imagine making such a statement in light of all the suffering extant on the earth at that time. Yet the psalmist saw beyond “time” and saw God reigning in the present moment—over everything!  Of course, this is the essence of the spirit and doctrine of Universalism—the ancient church doctrine that believed that God saves and redeems all of his creation.


It is the devil that is always “in your face” with his religion. The true God, as seen fully in Jesus represents a God who is kind and gentle, never insisting on his own way. Elijah, a murderer of his enemies, was educated by God to view him differently. Elijah learned not to see God in mountain-rending winds, destructive earthquakes or fire; but rather, in a “still, small voice” (1 Kings 19).  In fact, the “call” of God is always first a call to view Him differently.

In spite of all the good voices for God in the Old Testament, the prophet’s call to repentance was generally futile and a represented a double bind. They commanded “repentance” of the people without “imaging” God in a true way to them (they couldn’t give what they themselves did not have). Hence, Jesus’ statement calling them thieves and robbers. It is not until the coming of Jesus that we see the glory and nature of God fully living in human flesh.  This work today continues often in spite of the official church, in people-serving ministries, recovery groups and extra-church activities. The church, defined in this larger way, becomes the “mystical body of Christ”, transcending all official church boundaries and including those of every spiritual tradition.

The Meaning of Suffering


Notice how our views of God determine for us the meaning of suffering.


All would agree that personal suffering happens in this life—to everybody.  Is this suffering arbitrary?  Where does it come from?  There are two views of suffering, postulated by the Christian Church.  The most popular teaching comes from the fundamentalist part of the Church that came into its own some hundred and fifty years ago.  God finds us all “guilty” as a result of the “shameful” behavior of our original parents, Adam and Eve, as well as our own wrong behavior.  Hence, He has cut us off and the only way out of our guilty state is to “accept Jesus.”  This view is particularly dangerous in that it contains elements of the truth.  This view sees Jesus as coming to "save" us from sin and suffering, and so if you're suffering then there must be something separating you from God, namely, your sin. This view is so close to the truth it’s scary.


Thankfully, there is another more healthy view of God, evil,
 suffering and redemption. It involves a sense of accepting suffering as part of the human condition and not something that is going to ultimately destroy us.  Jesus—his life and death—validates suffering this way, so we need not feel "shame" about it.  This view sees sin and suffering fully under the sovereignty of God, not a part from it. Our suffering is not simply a reaction or consequence, but an inclusive part of God’s plan for everyone.


It is a shallow view that sees Jesus as only saving us from our “sins”—our immoral and unloving behaviors.  Jesus does indeed save us from this kind of sin, but addresses it at a much deeper level: the “sin” of viewing God in perverse ways! This view also provides the most profound and fundamental view of redemption.  Jesus clears God’s good name, reveals his divine nature. This releases us from our compulsive need to defend ourselves.  Our defenses are simply erected in defense of wrong views of God. When these are corrected, “grace” ensues and our defenses fall away like to many dead leaves from the limb of a tree.  This is the meaning of the parable of the unfruitful tree. Rather than destroy the tree, Jesus encourages us to “dig around” at the root system (at the root of the problem are slanderous views of God). Once this is corrected, healthy leaves and fruit can ensue. Right behavior begins to happen.


Suffering, therefore, is much more than a simple consequence of our “sin.” Suffering strips us our God-defenses, so we can be brought to see God as he is!  Within the divine salvation plan this is apparently the only way a right result can come.

Defining God


This is the ultimate oxymoron.  To fully define God would require being fully God.  For God is ineffable and transcendent.  And yet this fact does not obviate our need to know God and to seek to satisfy our hunger for God, a hunger that seems to be within each of us to a greater or lesser degree.  Indeed, all spiritual writings spring from our desire to share our understandings of God.  And since all understandings and writings of God have been imperfect and incomplete the reader must qualify them, learn to “take the best and leave the rest”.  Whether it is Harold Bloom, an unorthodox Jew struggling to define the inexplicable Yahweh
 in relationship to the Christian Father and Son; Jack Miles, a former Jesuit priest, attempting to explain the meaning of the death of Christ
; to countless other writers from Moses forward, all are attempts to convey what we think we know about deity. All limited. All fallible, yet all are important attempts. For they represent a progression—a dawning, emerging and growing light.


Most writers in the Judeo-Christian tradition today curiously write from an alien perspective; that is, that we are separate from God, we being here and earthbound, while God is “up there” and fully apart from us. This has led to a cultural ethos that has encouraged systems of domination, illegitimate hierarchy, churches of power and religious war itself. We have felt a need to defend our “rightness” in our national actions. For example, the doctrine and spirit of  “Manifest Destiny” has legitimated the American conquests of territory over the Native American
 occupants of the land. It has legitimated the cruel Spanish conquering of lands in the southwestern United States and Mexico—all done in the name of God.  Such exploits indicate a people who are not comfortable in their own skin. Denying the divine Presence within each person, acting out of their defenses erected to defend against foul images of “God”, they have gone off on their own agendas. Of course the damage done to the populations where religious promotion
 was conducted in this manner is incalculable.


Such foul views of God have even skewed for us the meaning of time. Most of us are bound up in regrets for the past and fears of the future.  Such time-travel is all of ego and befouls the sacrament of the present moment, and the joy we can experience in it. Meister Eckhart commented, “Time is what keeps the light from reaching us. There is no greater obstacle to God than time.”  Jesus also saw time in a non-linear way: “This is eternal life, that they would know you, Father!”  Somehow our quality of life in the Sacred Present is enabled by healthy views of God and what his essential character is.

“Come Unto Me”—Jesus, The Way Out of Our Darkness


Key to “understanding” God is to come unto Him…now.  God is experienced in the sacrament of the present moment. Unfortunately, most of us live in the past (with all its regrets) or the future (with all of its anxieties).  Most of us live in the past or the future and this is all of ego; that is to say, it is not who we really are. Though we needn’t deny our past pain and concerns for the future, our full self-identity ought not to be tied up in them, for who we really are has to do with the present moment and our relationship with God in it. “Today, if you will hear His voice, do not harden your hearts.” That is, if you want to experience God you must experience him now.  So Jesus attempted to discourage this kind of past and future time travel with his statements about the lilies of the field, take no anxious thought and so on. Jesus, chief among the mystics, had learned the secret of living within the present moment.

Why Won’t We Come?

As mentioned, we live too often within our egos (obsessing about the past and future) and miss the sacrament of the present moment. To live in ego is to be dominated by the guilt of the past and fears of the future.  In such an ego state of mind, we are unable to come to Jesus, who always woos and calls us “now”—in the present moment.  And this brings us to the purpose of the essay. Because of who God is, we must not be afraid to come, now!


What can we learn from the life of Jesus that will give us strength and boldness to meet him now, expose ourselves to him without our fig leaves and let him heal us?  Jesus never demanded his own rights. His only “right” was his right to do the will of the one who sent him. He never bothered his head about bad press or persecution. How could he do this? He was centered in God, always lived in the sacred space of the present moment and maintained that perfect detachment that the Buddha sought.  As many mystics, Jesus didn’t see good and evil in dualistic terms, a cosmic struggle between the two. Rather, he accepted and lived within the tension of the two, of course doing what he could to live out mercy and justice in the “now”.  As he had opportunity he would tell the good news about who God really is. In Luke 4, we have the account of Jesus doing just that. Quoting just the healthy parts of Isaiah 61, he began re-defining God to the synagogue attendees. How that God is available to bless and heal, bind up all the brokenhearted that had been made so by a wrong image of God, to release the many prisoners from its strong grip, and to proclaim the year of the Lord’s favor! (Mercifully, he left the “vengeance” part out).  Knowing who God is becomes ones chief joy: “The joy of the Lord is my strength!” There is a certain peace in understanding the “is-ness” of life, with its gains and losses, the law of the impermanence of all things, life and death, and having the faith that good will finally triumph in God’s time.  “Darkness doesn’t stand a chance against the light” (Eugene Peterson).


Jesus had the “observer self” or the sixth Chakra
, the “watcher”. Eastern religions have been a little more helpful in the area of recognizing the divine life within, the Life that Jesus was in full touch with.  Unfortunately, over the past two thousand years, much of the official church has presented a theology of “blood atonement” as the way out of our “total depravity” (Calvin).  Such theology involves an endless cycle of sin, repentance, confession and atonement.  The central claim of this distorted theology is that God cannot forgive sin unless Christ “pays” for it by “shedding his blood.”  Such a position exacerbates our guilty state of mind, cuts us off from any true sense of God’s immediate presence, love and forgiveness. Faced with such abusive theology, most give up discouraged and turn away, becoming atheist or agnostic. 


But the writer to the Hebrews encourages, “let it not be turned away, but rather, healed”. Healing begins “now” as we recognized that we are already forgiven,
 loved and accepted by God.  If we hear his voice of alternative wisdom, enter into relationship with him “now” we are enabled to “enter into his rest.”

Theologies that demand entrance via another gate, ones that insist in the acceptance of creeds, doctrines, ritual works and so forth, do what Jesus accused the Pharisees of doing: laying heavy burdens on the people.  The heaviest burden is to allow the official church to define who God is in abusive ways.

So why has God allowed such a foul image of himself?  St. Paul shows in Romans that it is God himself who maintains us in hardness of heart until he chooses us to have the heart softened (“None can come to me unless the spirit of the Father draw him”).  Until this happens we only know Jesus “after the flesh”; that is, we use Jesus to further our own god-agendas. Abusive religious people represent Him to others as “the only way”
, the Jesus who will come again with the wrath of God to punish his enemies, the Jesus who is capable of hurting, killing and destroying. Jesus is the authority we use to accuse gays, feminists, Moslems, and actually, everybody who does not conform to our personal belief system. There is a hardness and sense of judgment about it.


But after we know Jesus in the Spirit, we see things differently! The judgment is gone, fears of “Hell” vanish in the understanding that “every knee shall bow” and all are “saved” already. “There is no difference (Romans 3:22) between people in the sense that we are all connected to and inheritors of God. A heartfelt understanding of the true nature of God is the vital thing necessary for each of us to drop our defenses and embrace God and one another. With this heart-felt understanding we can then experience “compassion”. Compassion has to do with our hearts being able to identify with others in a two-fold way. First, we feel a “relatedness” to all other living creatures in our mortality, pain and fear of death. Second, because of whom God is, we relate to all other living creatures in our “immortality”—the belief that God saves and redeems all of his creation, even those of our “enemies”. With this understanding, we no longer actually have enemies, and are now able to “feed and clothe” them. Further, we can finally obey God in the spirit, for we are no longer “under the law” but rather, “under grace”—that is to say, God’s grace fills our hearts and we begin to serve and obey him from a radically different heart-set. 

How This Fits Within a Christian Construct


Notice how nicely all of this fits into the language of Christian theology.


The Apostle Paul (whose statements some think represent the highest expression of Christian faith) spoke of, and recognized in himself what he termed, “the body of death.”  Eckhart Tolle terms it, “the pain body.”  It is that composite of everything dysfunctional about us—our drives, passions, fears and pride—summed up in the term “ego.”  But notice that Paul did not stop there. He came also to recognize a higher self, or perhaps the term “deeper self” is more apt.  It is this part of ourselves that is forever connected with the infinite God.  Most of us are unconscious of it, yet it is always there within everyone. To be “converted” simply means to become conscious of the existence of God within, and via a God- “relationship”, somewhat disassociate ourselves from our baser self.  We live, move and have our being in God, and become “watchers” with him as we detach from our egos and observe our “old self”, called also, “the old man.” 


Notice in Romans chapter seven, how Paul exhibits this disassociation. “It is no longer I (the old self, the old man, the pain-body) that do it, but sin that dwells within me.”  Clearly a differentiation is made between the two as he detaches from his ego.  Paul became a “watcher”, observing with God, his old fearful, lustful self—even as it continued to operate sometimes in the present.  Being such a watcher somehow diffuses its power and clears ground for moral growth.


Paul is not saying that the human body is evil.  Indeed, it is a crowning creation of God, marvelous in its intricate design—a very good thing!  But Paul used the language of “body” to represent what he came to see was his former unconscious self—former, yet still operational in his life. Paul was now conscious of it and saw it for what it was. Because of his new and healthy understandings of God, Paul now felt safe to acknowledge his old self. This, together with recognizing his new self-identification in God, Paul could finally thaw out and feel compassion for everyone. He began serving God on an entirely new level.

What Sin Means



Sin is not so much doing wrong things, as it is in wrong being; that is, when we are living in an unconscious manner, unconscious of who God really is and who we are in him—we are “sinning.” This is “anti-faith”—a disbelief in who God is and who we are in relationship to him. By the faith of Jesus, and Paul’s newfound identity in him, Paul could disassociate “himself” from the sinful behavioral acts that he continued to commit. His new identity was found in Jesus, and who Paul was in this vital relationship. Therefore, “it is no longer I, but sin that dwells within me”.  Paul had learned to leave off living within his ego; that is, in an unconscious state with all its fears and guilt, and to enter into the sacrament of the present moment, and dwell within it with Jesus, consciously. His past and future Jesus was redeeming as he lived in the “now” with Jesus.  As such, Paul could remain one step removed from his sin, and actually claim it didn’t represent his true self, but his true self now was experienced in the present moment with God. Regarding Paul’s weaknesses and sins: “it is no longer I”.  Paul came to see that he had always been loved, forgiven, accepted by God.  He had only become conscious of what already was.  Our unconsciousness regarding our “acceptance in the Beloved” is the essence of “sin”, or what some have called “unbelief.”

What Then is the Meaning of the Cross of Christ?


If God has already forgiven, accepted and saved everyone, what is the purpose of the Cross? I hope that we have moved past the heresy of the doctrine of blood atonement—that God demanded blood in order to forgive.  God forgives only because it is in his nature to forgive.

Primitive cultures felt this guilty need to sacrifice animals—even people—to appease their gods. Such ritual seeped into ancient Israel’s culture, and there they were, manically sacrificing animals, thinking they did God service.  Actually, they were—but to which “Lord”? 

So if the broken body of Christ and his shed blood are not for the forgiveness of sins, then to what purpose is it?  A summery of possible meanings of the cross of Christ follows:

1. Partaking of the bread, the body of Jesus is to confess the Unity of all God’s creatures.  Bread, as physical staple for all, becomes the representative cohesive whole, uniting everyone in our human need.
  The broken bread represents the individual brokenness and need of each person.
  We acknowledge this need collectively in the sacrament of “Communion”. We become conscious of the inter-connectedness of every created thing. Entrance into the “kingdom of God” for all of us begins at the threshold of our shared poverty and need; “Blest are those who are poor in spirit, for theirs is the kingdom of God.” 

                                    We break this bread

                            To share in the body of Christ.

                           We who are many are one body,

                          For we all share in the one bread.

2. Partaking of the wine, the nurturing Life of God (for life is in the blood) provides healing within holy community. Identification with others through the bread must come first.  Through this identification, we experience life within the greater spiritual community of the saints.  Mystically, we are transformed as we forgive and experience forgiveness for our personal failings and unloving behaviors toward one another.

Behold! Behold the Lamb of God!

All who eat, all who drink shall live!

And all who dwell in God,

Shall come to know God’s glory!

Thomas Cahill saw the cross of Christ in a similar way:

“The bread that I shall give is my flesh for the life of the world,” said the Johannine Jesus. We do not have to adopt a the​ology of substitution—the theory that God required a spotless human victim to make up for human sin—to make sense of the crucifixion. Such a theory, it seems to me, is a remnant of pre​historic paganism and its belief in cruel divinities who de​manded blood sacrifice. But Jesus’ suffering body is surely his ultimate gift, for it is his final act of sympathy with us. From all ages, human suffering has been the stumbling block that no life can avoid and that no philosophy has been able to comprehend. In the Hebrew Bible’s Book of Job, God refuses to explain why good people must suffer. In the New Testament, he still does not explain, but he gives us a new story that contains the first glim​mer of encouragement, the only hint of an explanation, that heaven has ever deigned to offer earth: ‘I will suffer with you.’”—Thomas Cahill, The Desire of the Everlasting Hills
Jack Miles, in Christ, A Crisis in the Life of God expresses it this way:


“The French say: To understand everything is to forgive everything.  Every perpetrator was first a victim.  Behind every crime stretches a millennial history of earlier crimes, each in its way an extenuating circumstance. But to whom does this infinite regression lead in the end if not to God?  The guilt of God is certainly not a Christian dogma, and yet it is an emotionally inescapable implication of the Christian myth, visible and audible in countless works of Christian art.  The pathos of those artistic enactments—those masses and oratorios, passion plays and memorial liturgies, and above all those paintings and sculptures in which the unspeakable is left unspoken—is inseparable from the premise that God is inflicting this pain upon himself for a reason. ‘The real reason’, as Albert Camus wrote in his haunting novel The Fall, ‘is that he himself knew he was not altogether innocent.’” 


There is a profound meaning to the Cross of Jesus. Christ died to put to death once and for all wrong images of God. When we partake of its sacraments, we are reminded ourselves to put these false images of God, to death too. 

The Grand Experiment


God is One, and his name, One.  “The LORD our God is one LORD: And you shall love the LORD thy God with all your heart, and with all your soul, and with all your might” (Deut. 6:4).


This verse is a mixed bag. It is true that God is One.  But for “God” to command love from us is as ridiculous as a husband to command love from his wife. True love is never commanded; but rather, won.


Also, please observe the connection in this verse. It is a hinge verse connecting God and humans. Because God is One, we are able to love him.  Let me explain.


With a dualistic theological view it is very difficult if not impossible to love God. If we see the creation in eternal struggle between good and evil we cannot rest in faith of God and love for him. This is because we see the evil within ourselves and feel a terrible tension between it and the good that we would do. This is the basis of the “spiritual warfare” heresy—that we must fight our way to repentance, God’s love, forgiveness and His acceptance of us.


The true God Himself allows us to embrace this dualistic view of God via the Bible itself. The true God, in allowing for two voices for God in scripture—one Good and the other Evil—we are encouraged to choose.  Rather than forcing a singular view of God, by claiming all written in the Bible is the heart of God whether good or evil, we are finally brought to the conclusion that we must discern the one voice in scripture from the other.  This is a wonderful exercise in itself! God eventually gives us all the spiritual gift of discernment to enable us to do this. “When the student is ready, the teacher will appear” (Zen saying).


When we come to see God as ruler of both the day and night, sovereign over both good and evil, we see God as One, and ourselves One in Him.  We begin to see our that our defenses (egos) were erected to protect ourselves from perverted images of God,
 and as we see this, they begin to vanish as we sense our “acceptance in the Beloved.” Seeing ourselves this way in relationship with God gives us the needed power (consciousness) to obey God on an entirely different and higher level.  We grieve through our anger at God, and that resolved, we no longer feel the need to judge others.  We literally “awake” from our unconscious egos (with all its judgment about God and others) and become conscious of the reality of the unity of all things. 


The Book of Job offers a wonderful salvation paradigm for all.  Many dramatic spiritual experiences
—from Job through the alcoholic Bill Wilson—have been marked with a sudden feeling of connection with humanity.


Let’s look at some favorite Christian phrases and apply them in this context:


“Jesus saves us from our sins.”  He saves us from our “unbelief” in his good nature. He rescues us from abusive images of himself, that we may worship him properly.


“Jesus died to save sinners.”  Jesus death was done that he might identify with our own sufferings. It is not true to say that Jesus died for our sins, and that it is our responsibility to “choose to accept him”, and that if we don’t, we remain “lost” and will eventually go to “hell”.  Such a definition of the death of Christ only exacerbates our guilt and shame.  But to see the death of Christ as done from the heart of God that we may understand his true nature in ever better ways, is to encourage our love of Him.  God does not intellectualize about our misunderstandings of his nature. No, he enters into his own story, suffers, and identifies with us in our sufferings—sufferings that are ultimately rooted in false concepts of God. Such a view encourages within us a love-reaction instead of a guilt-reaction. 


“Do you know Jesus?”  To “know” Jesus in the sense that he merely died in order that we may “accept” him, and that if we don’t accept him there will be “hell” to pay—is to know Jesus “after the flesh.” To know him “after the spirit” is to come to understand his heart, his willingness to suffer with us.

“Then he which had received the one talent came and said, Lord, I knew you that you are an hard man, reaping where you have not sown, and gathering where you have not strawed: And I was afraid, and went and hid your talent in the earth: lo, there you have that is yours. His lord answered and said unto him, You wicked and slothful servant, thou knew that I reap where I sowed not, and gather where I have not strawed” (Mat. 25:24-26)

The parable was given to us to show us how our perceptions of God affect our fruitfulness in service to God and others in the “now”. In the last scenario of the parable, the servant had a fearful view of God and his works reflected this.  The parable also indicates that the better the view of God, the more fruitful our works will be in service to him and others.

Jesus came for one reason, and one reason only. To clear the name of God which had become besmirched by “the god of this present, evil world” and the organized religion he had created over the past several thousand years.  The same challenge faces the spiritual “Body of Christ” today. 

When Jesus said he came to “reveal the Father” he meant to reveal the true nature of God. When he said to “repent, and believe the gospel”, he merely meant for us to repent (change) of our foul images of God and believe the “good news” of God. To renounce sin is to renounce our foul images of deity and embrace healthy new ones.

May you now begin to feel God’s love, forgiveness and His unconditional acceptance.  And through this, may you begin to reflect his glory out to others, increasing their own hope and spiritual energy, as well as your own.  Knowing now that God lives deep within you (no matter what you have done), you begin to hear his voice, and you begin to let him guide you into all truth—for Jesus is the Truth: the human personification of the good God who loves and accepts you unconditionally.  As you begin to feel his love for you, your manic defenses will begin to crumble and you will experience a glorious new relationship with the good Creator of all that is. Paul sums this up in Romans 8:1. “Therefore, there is no condemnation to those who are in (understand the nature of) Christ Jesus.”

Sharing this newfound understanding of God is vital in order to experience it fully yourself.  You really can’t keep it unless you give it away. This you can do in any community, by the light of your life.  This would involve the communities of your choice.  For me, shared community involves various churches, synagogues, AA and other recovery meetings.  In such communities it is important to look for the similarities and not the differences. The attraction of God’s light in us can be irresistible light for those who are ready to receive it. It is important that we expose it to others in our communities. Living such a life in relationship with God, in spite of our weaknesses and failures, is nonetheless a wonderful and rewarding thing!

Let me caution that such a good work flows out of our Being
 and exists as an “attraction”, never a promotion. Promotion is all Ego, of the mind, its forms, compulsions and arguments. It operates as we act out “unconsciously”. It consists of incessant mind-chatter and judgments (of self and others). But when we awaken to the heart-knowledge of the goodness of God, we operate in full consciousness, out of our Being, not out of our “doing”. Obedience becomes a natural out flowing.

A Synopsis of the Grand Experiment


In the Bible, from Genesis through Revelation we see two personalities for “God” at work. In Genesis, right out of the gate, we see a God who is conditional in is love and acceptance, one that is more or less a jerk. Rather than to defend this “God” and his crazy-making behavior (as would a child who defends an abusive father in a dysfunctional family—no matter what he does), we finally get honest about this and call the crazy behavior for what it is.  Just because it says “The Lord” doesn’t mean we have to buy into the abusive behavior ourselves.


I can see this “Lord”—the one St. Paul called the “god of this world”—at the throne of the true God, similar to what we see in Job chapter 1.  The true God may have said to him, “See the beautiful creation that I have made, how lovely it is, how smoothly it runs.”  Satan replies, “Sure, it’s OK, as far as it goes.  But with proper leadership it could be even better!”


“Oh?” says the true God, “And I suppose you could make it better if you ruled the earth? Go for it, Satan, give it your best shot!”


The first chapters of Genesis expose the character of Satan. As the Bible narrative unfolds, we see a God who is more interested in laws than relationship. “The doctrine of the antichrist is ‘absolute moral perfection’” (Oswald Chambers).  With this ethos, we see the calling of Noah, the building of the ark and the destruction of the human race, save him and his family. Then comes the calling of Abram, Isaac and dysfunctional Jacob.  We see a god who begins his “us and them” thinking with his nation-building efforts, and the development of Israel, a “special” people. Genocide becomes the rule of the day, for nations who do not behave properly.  We see a hair-trigger “Lord” that whacks a person, even those within Israel, for the slightest infraction.


The history of Israel is a tragic litany of that which doesn’t work. No number of laws or sacrifices, no means of punishment could ever set the nation right.  As the true God knew beforehand, such a project was doomed to failure and ultimate captivity for this special nation.  God never plays favorites, as the narrative of Israel proves.


By Jesus’ time, Israel (mostly Judah and parts of Benjamin and Levi) was under Roman authority and very much not a nation.  Jesus’ mission was to re-image “God”, to sort out which voice was which as recorded in the Old Testament.  A major example of this was Jesus “transfiguration” on the mountaintop. As a means to subvert the old, abusive view of God as recorded in Exodus on Mt. Sinai, with fire and threat, scaring the people half to death, Jesus offers a true view of God.  Jesus begins his work with a simple “Come unto Me…” and culminates this work as He is transfigured (probably on Mt. Tabor or Mt. Hermon) before Peter and John in such a way as to more or less run Moses and Elijah off the mountain: “This is my Son, hear him!”  Rather than being forbidden to be on the mountaintop under threat of death, the picture is a serene one, fully subverting the Mt. Sinai experience. And of course the Cross itself is the final work of Jesus to subvert all false images of God.

Though the Temple was extant and rituals continued, the whole miserable mess came to a close in 70 A.D. with the sack of the Temple by the Romans.  Since then, and until 1947, Israel was in exile, landless. Not all Jews see the return of the Jews to the land of Palestine a providential thing. They see the will of God that the Jews remain landless, for His last word was the destruction of the temple in A.D. 70. (See: Jews United Against Zionism. http://www.rense.com/general35/against.htm). 

So the Grand Experiment continues to this day. Two major voices for “God” continue to operate within the minds of people, their cultures and religions.  One vision of God, shared by fundamentalist Christians and Jewish Zionists is that of a god who works from the outside in, showing his ultimate displeasure with humanity, among other things, in the form of inflicted plagues.  “God” (Jesus, they claim) will return to impose his belief system upon the earth.  To the Jews, the Messiah will finally legitimate Israel to its rightful favored nation status. To fundamentalist Christians, he returns to his favored people. Since this is all “future-tripping” it is of course speculative.  My own feeling is that the “return of Christ” will be not Christ at all, but one posing as Christ. He will be worshiped as “God”.  But since the whole thing is fraud, based on an ethos of judgment, the thing will finally collapse under its own weight.  There is an interesting image in the book of Revelation that has the inhabitants of the earth raging at “God” and his punishments.  I very much doubt that this refers to the work of the true God.  Just as the “God of Israel” rained plagues down on the humanity of Egypt, so will “God” do so again to all humanity that refuses to “repent.”
               In any event, God seems to like to work from the “inside out.”  That is, His is a work of the heart and its transformation.  Wrath and punishments from the outside may be allowed by the true God in his name, but actually be the work of Satan, possibly to break up the hard, fallow ground of our hearts.  But in the end, the work of redemption is the work of God from within a person.  The grand experiment is allowed to play out to prove this point: Outside-imposed morality will never work.  Though Satan tried to make it work in ancient Israel, it failed.  As he comes again in the “spirit of absolute moral perfection” it will fail again.
              There is a new spiritual consciousness emerging today from within the various spiritual traditions and the recovery movement.  People are awakening everywhere as to the good nature of God, God’s availability to touch and save all who are in need.  This spiritual work is subversive and irresistible.  It is like the dawning of a new day, growing brighter and brighter unto the final day.
 Jihad and apocalypse are of the human heart, preparing the way of the Lord.  It is out of the ashes of our defeat that God is building an everlasting work.





********

� Some have argued that the two conflicting voices for God in scripture refer to the one, true God. Apparently, these people are not bothered by such a position, their heads having not as yet exploded over such cognitive dissidence.


� When rules and regulations are held over us by threat, the best we can do is “comply”—however, this is not the nature of deep, heartfelt obedience—the kind God is after.


� “The son shall not bear the iniquity of the father” (Ezekiel 18:20)


�  "Come close, listen carefully: I've never kept secrets from you.  I've always been present with you."  (Isaiah 48:16, The Message) This and other scriptures that reveal the voice of the true God would indicate there is no such line of separation between God and man as told in the garden story.  


� To the Pharisees Jesus also said,  “The kingdom of God is within you”, and in so doing, loved and accepted even them. Jesus was able to tell us, and without hypocrisy, “Love your enemies.”


� This is why Jesus said, “Many prophets and kings have desired to see what you see, and have not seen it, and to hear what you hear, and have not heard it”. He makes this statement in connection with an earlier statement, “No one knows who the Son is but the Father, and who the Father is but the Son…”


� As we are, Moses was a work in progress. In his later years he came to see that “God turns man to destruction, and says, ‘Return, you children of men” (Psalm 90).  In other words, Moses came to see that “the Most High God” is sovereign over all, even over the “lesser God” also revealed to him.


� See Jeremiah 7:22. Also, "Sacrifice and offering You do not desire, nor have You delight in them;" Psalm 40:6.  Amplified Version.  It is evident in Jesus’ cleansing of the Temple, his distaste for animal sacrifices.


� It is true that “final judgment” is spoken of.  However, the word judgment as used involves “process” as people become weaned from their wrong images of God to healthier ones. It is unfortunate that “judgment” has become synonymous with “sentencing”, as in a final sentence or verdict.


� Or whoever wrote first and second Samuel


� “Universalism; The Prevailing Doctrine Of The Christian Church During Its First Five Hundred Years” With Authorities and Extracts By J.W. HANSON, D. D. Boston and Chicago Universalist Publishing House 1899.  Available in electronic format at www.godquest.org


� "We do not realize that evil is a gift from God, designed to bring us down to our proper place and raise God up to the position his deity demands in the glorious consummation, when he will be 'all in all.' We need evil for what we are and shall be, not merely for any wrong that we have done. Evil is not essentially a penalty, but a preparation. It is humbling and revealing and necessary for the appreciation of good and of God…Trial, probing, experiment is a thing God does not need for himself, since he knows all. But his creatures need it, for they are here to learn, like Job, not only what is in themselves, but also what is in God" A.E. Knoch


� See his Jesus and Yahweh, the Names Divine


� See his Christ—A Crisis in the Life of God


� Karl Jung tells in one of his books about a conversation he had with a Native American chief, who marveled at the faces of the white man.  Tense faces, staring eyes, and cruel behavior. “They are always seeking something. What are they seeking? They are always uneasy and restless. We don’t know what they want. We think they are mad.”


� God always operates by “attraction”, never promotion.


� Fundamentalists of every stripe tend to contaminate the present moment with obsessions about the future, such as the doctrines of Jihad or the Rapture.


� Light, Archetypal identity, oriented to self-reflection. This chakra is known as the brow chakra or third eye center. It is related to the act of seeing, both physically and intuitively. As such it opens our psychic faculties and our understanding of archetypal levels. When healthy it allows us to see clearly, in effect, letting us "see the big picture." Intuitive.


� “God is no longer counting sin against anyone” (2 Corinthians 5:19). The true God never did. It is the “god of this world” who demands justice.


� Jesus is the only way. However, it is not the phonetic name of “Jesus” that God is interested in having us accept. Rather, he would have us accept into our hearts the nature and character of Jesus. Many have been called to this “nature”, using the language of other spiritual traditions (See Romans 2:14-16).


� “That they may be one, as You, Father, are in me, and I in you; that they also may be one in us…I in them, and you in me, that they may be made perfect in one, and that the world may know that you have sent me…” (John 17:21, 23).  The unity and oneness of all spiritual believers leads others to see their rightful place in this oneness.


� The eating of the Bread finds an antecedent in the ritual of “Baptism” which represents a “dying” of ones old self with its contaminated views of “God” that new, “resurrection” life may be experienced.


� From the essay, “How Then Shall We Live?” under the heading of “Eucharistic Bread Served Before the Wine”, pages 9-12. Available at, � HYPERLINK "http://www.godquest.org" ��www.godquest.org�.  


� God seems to have ordered that we all started with wrong images of God, that we should all erect defenses to protect us from them. This is the essence of what has been termed, “The fall of man” and its ramifications continue to this day.


� However, most of us do not have sudden spiritual experiences; but rather, we experience a spiritual “awakening”, which suggests a long-term process. The apostle Peter described this process with the image of the dawning sun, becoming brighter each day, like the daystar arising in our hearts.


� A sense that we are in God and God is in us.


� On the other hand, the fundamentalist worldview sees the world heading for destruction with only the “believers” being saved.
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